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Sabbath, MabpE For THE HuMAN RAck.— If we had no other passage
than this of Genesis 2: 3, there would be no difficulty in deducing from
it a precept for the universal observance of a Sabbath, or seventh day,
to be devoted to God, as holy time, by all of that race for whom the earth
and its nature were specially prepared. The first men must have known
it. The words, “ He hallowed it,” can have no meaning otherwise. They
would be a blank unless in reference to some who were required to keep
it holy.—“A Commentary on the Holy Scriptures,”’ John Peter Lange,
D. D., on Gen, 2:3, Vol. I, p. 197, translated by Philip Schaff. New
York: Charles Scribner’'s Sons, 1307.

/’ Sabbath, EsTABLISHED AT CREATION, PERrETUATED, — The seventh
day was hallowed at the close of the creation: its sanctity was after-
ward marked by the withholding o! the manna on that day, and the
provision of a double supply on the sixth, and that previous to the giv-
ing of the law from Sinai: it was then made a part of the great epitome
of religious and moral duty, which God wrote with his own finger on
tables of stone; it was a part of the public political law of the only
people to whom almighty God ever made himself a political Head and
Ruler; its observance is connected throughout the prophetic age with
the highest promises, its violations with the severest maledictions; it
was among the Jews in our Lord’'s time a day of solemn religious as-
sembling, and was so observed by him.—*“A 'Biblical and Theological

Dictionary,” Richard Watson. art. ‘“ Sabbath.” p. 829. New Yark.'/

B. Waugh and T. Mason. 1833.

Sabbath, SET ArParRT ¥FOR THE HuMAN Race.—“ And sanctified it.”
Heb., ¥, kadash. It is by this term that positive appointment of

the Sabbath as a day of rest to man is expressed. God’s sanctifying the
day is equivalent to his commanding men to sanctify it. As at the close
of creation the seventh day was thus set apart by the Most High for
such purposes, without limitation to age or country, the observance of
it is obligatory upon the whole human race, to whom, in the wisdom
of Providence, it may be communicated. This further appears from
the reason why God blessed and sanctified it, viz., “ because that in it
he had rested,” etc., which is a reason of equal force at all times and
equally applying to all the posterity of Adam; and if it formed a just
ground for sanctifying the first day which dawned upon the flnished
system of the universe, it must be equally so for sanctifying every sev-
enth day to the end of time. The observance of the day is moreover
enjoined in the decalogue, which was not abolished with the peculiar
polity of the Jews, but remains unalterably binding upon Christians in
every age of the world. . . . The sanctification of the seventh day in
the present case can only be understood of its being set apart to the
special worship and service of God.—* Notes, Critical and Practical, on
the Book of Genesis,” George Bush (Presbyterian), Professor of Hebrew
and Oriental Literature, New York City University, (2 vol. ed.) Vol. 1.
pp. 48, 49, note on Gen. 2: 3. New York: Mark H. Newman, 1843,

Sabbath, CrREaTOR'S EXaAMPLE AND CoMMAND.— By this is meant,
1. The day appointed of God, at the close of creation, to be observed by
man as a day of rest from all secular employment, because that in it
God himself had rested from his work. Gen. 2: 1-3. Not that God’s
rest was necessitated by fatigue (Isa. 40: 28); but he rested, that is,
ceased to work, on the seventh day as an example to man; hence as-
signed 1t as a reason why men should rest on that day. Ex, 20:11;
31: 17. God’s blessing and sanctifying the day, meant that he separated
it from a common to a religious use, to be a perpetual memorial or
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sign that all who thus observed it would show themselves to be the
worshipers of that God who made the world in six days and rested on
the seventh. Ex. 20: 8-11; 31: 16, 17; Isa. 56: 6, 7.

2. The Sabbath is indispensable to man, being promotive of his
highest good, physically, intellectually, socially, spiritually, and eter-
nally. Hence its observance is connected with the best of promises, and
its violation with the severest penalties. Bx. 23:12; 31: 12-18; Neh.
13: 15-22; Isa. 56: 2-7; 58:13, 14; Jer. 17: 21-27; Eze. 20: 12, 13; 22:
26-31. Its sanctity was very distinctly marked in the gathering of the
manna. Ex. 16: 22-30.

3. The original law of the Sabbath was renewed and made a prom-
inent part of the moral law, or ten commandments, given through Moses
at Sinai. Ex. 20: 811.—*“ Theological Compend,” Rev. Amos Binney,
pp. 169, 170. New York: The Methodist Book Concern, 1302.

Sabbath, JewisH HisToriaN oN.— Moses says, that in just six days
the world, and all that is therein, was made, and that ths seventh day
was a rest, and a release from the labor of such operations; whence it
is that we celebrate a rest from our labors.on that day, and call it the
Sabbath, which word denotes rest in the Hebrew tongue.—‘“Antiquities
of the Jews,” Josephus, Whiston’s translation, book 1. chap. 1, sec. 1.
London: Milner and Company.

Sabbath, SET APART AT CREATION.— When it is therefore said by the
inspired historian, that God “ sanctified the seventh day,” I must under-
stand him to say, that God set it apart (from the other six days of
labor), to be religiously employed by man—* The Obligation of the Sab-
bath,” Rev. J. Ncwton Brown, p. 48. Philadelphia: A. Hart, 1853.

Sabbath, MEANING OF SANCTIFY.—‘.L‘S“) [in piel form] To make holy,

to sahctify, to hallow. . .. 2. To pronounce holy, to sanctify, e. g., the
Sabbath (Gen. 2: 3); a people (Lev. 20: 8; 21: 8). Also to institute any
holy thing, to appoint, e. g., a fast (Joel 1: 14; 2: 15); (parallel with
Spab m=yy. a festival (2 Kings 10: 20).— Gesentus, “ Hebrew and English
Lezicon,” Ediward Robinson. p. 914. Boston: Crocker and Brewster,
1854.

Sabbath, Its OBskrvaNcE Brc¢aN AT Crose or CreaTioN.— Colnmon
sense says that any commemorative institution should commence at or
near the time of the event commemorated; whereas, this supposition of
a mere prolepsis leaves *“a great gulf,” a vast oblivious chasm of more
than two thousand years, between the creation and the Sabbath by
which it was commemorated. And even then, to crown the climax of
absurdity, it limits that commemoration of an event, in which the whole
created race are equally interested, to the smallest fraction of that race!
—* The Obligation of the Sabbath.” Rev.J. Newton Brown, p. 43. Phila-
delphia: A. Hart, 1853.

Where is the example in Scripture of any instituted commemoration
not beginning from the time of its appointment? . . ., Did circumcision
under the Old Testament, or baptism and the Lord’s Supper under the
New, remain in abeyance for centuries before they were acted upon?
And shall the commemoration of the glories of creation be thought to be
suspended for more than two thousand years after the occasion on which
it was appointed had taken place? and especially as the reason for the
celebration existed from the beginning; related to the whole race of
mankind more than to the Jews, and was indeed most cogent immedi-
ately after the creation? — “ The Divine Authority and Perpetual Obliga-
tion of the Lord's Day,” Daniel Wilson, pp. 46, 47, New York: J. Leavitt,/’
1831, '
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Sabbath, MiarorIAL or CREATION.— As a memorial of that fact [the
creation of the world], he set apart the Sabbath, kept it, sanctified
and blessed it, for the benefit of all. . . . Thus the kerping of the Sab-
bath makes God known, gives efficacy to his moral government. . . .
It commemorates the work of God as Creator, Prescrver, Benefactor,
and Redeemer.—* The Sabbath Manual,” Rev. Justin FKdwards, D. D.,
pp. 16, 19, 22. New York: American Tract Society.

Sabbath, Birtunay or CompLETED WorLD.— But after the whole
world had been completed according to the perfect nature of the number
six, the Father hallowed the day following, the seventh, praising it and
calling it holy, For that day is a festival, not only of one city or one
country, but of all the earth,—a day which alone is right to call the
day of festival for all people, and the birthday of the world.—* The
Works of Philo Judwus,” translated by C. D. Yonge, Vol. I, in “0On the
Creation of the World,” sec. 30. London: Henry C. Bohn, 1864.

The most judicious commentators agree that Adam and Eve con-
stantly observed the seventh day, and dedicated it in a peculiar manner
to the service of the Almighty; and that the first Sabbath, which Philo
(one of the most ancient writers) calls the birthday of the world, was
celebrated in Paradise itself.—‘“An Illustrated History of the Holy
Bible,” John Kitto, p. 47, note. Norwich, Conn.: Henry DBell, 18C8.

Sabbath, LutHER oN EpiNICc ORIGIN 0F.— Seeing the Scriptures men-
tion the Sabbath before Adam, was not he then commanded to work
six days and rest on the seventh? Doubtless so, for we hear that he
should labor in Eden, and have dominion over the fishes, birds, and
heasts.—* Sermons on Genesis,” Martin Luther. (Erlanger ed,) Vol.
XXXIII, pp, 67, 68; quoted in *“ History of the Sabbath,” Andrews and
Conradi. p. 27, edition 1912.

Sabbath, LANGE oN CAVIL ABOUT PATRIARCHAL OBSERVANCE or.— To
object that tbe Bible, in its few brief memoranda of their lives [of patri-
archs after Noah], says nothing about their Sabbath keeping, any more
than it lells us of their forms of prayer and modes of worship, is a
worthless argument. The Holy Scripture never anticipates cavils; it
never shows distrust of its own truthfulness by providing against ob-
jections — objections we may say tbat it could have avoided, and most
certainly would have avoided, had it been an untruthful book made
either by earlier or later compilers.—" A Commentary on (he Ioly
Scriptures,” John Peter Lange. on Gen. 2:3, p. 197, translated by Philip
Schaff. Ncw York: Charles Scribner's Sons, 1907.

God instituted the Sabbath at tbe creation of man, setting apart
the seventh day for that purpose, and imposed its observance as a uni-
versal and perpetual moral ohligation upon the race—* The Day
Changed and the Sabbath Preserved,” Archibald Hodges, D. D., pp.
3, 4. Philadelphia: Presbyterian Board of Publication, 1909,

Sabbath, HisTorICAL EVIDENCES OF UNIVERSALITY or.— The division
of time into seven days is moreover very common among all ancient
nations, This seems to indicate that they all received this institution
from the same source, although the religious observance of it had been
gradually neglected.

From these facts [ think we may conclude that the Sabbath was
originally given to the whole human race, and that it was observed by
the Hebrews previously to the giving of the law; and that, in early
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ages, this observance was probably universal.—* Elements of Moral
Science,” Francis Wayland., p. 97. Boston: Gould and «Lincoln, 1873.

Sabbath, Prizie Essay oN UNIVERSALITY or, — The Sabbath was
made for all men, and was designed to be a universal and perpetual bless-
ing, It was not made for any particular class or race of men, but for
man, the generic man, the whole human family.—* The Lord's Day,”
A. E. Waffle, p. 163. Philadelphia: The American Sunday School Union,
1889,

Sabbath, NoT “ ONE DAY IN SkvEN” ONLY.— It is not true that the
Sabbath law “fixes only the proportion of time” for rest. In every
variety, and on every occasion of its enunciation, the law pertina-
ciously requires a particular day for its observance; and by whatever
means “ the date of reckoning” and the identity of this period may he
discovered, it is obvious that, if once ascertained, it becomes the ex-
clusive object of the law’s consideration, and engrosses its entire au-
thority. It is not true that any or *“ every seventh day for devotional
rest ”’ will meet its requirements. Wherever the Sabbath is enjoined,
with a remarkable reiteration it uniformly and expressly limits it to
“the seventh day.” The command leaves no crevice for evasion.—* Ob-
ligatior of the Subbalh.” W. B. Taylor, pp. 20, 21. Philadelphia, 1853.

Sabbath, axp Days or CreatioN WEEK.— There is no adequate
reason for thus departing from the plain and natural sense of the
record. . ., . Nay, we aslk, what has there ever Leen discovered in the
sea or on the land that may not be explained in entire harmony with
it? On the other hand, indeed, the supposition that this day (the third)
was a period of unmeasured and immeasurable duration, does involve
us, among other serious difliculties, in the grave one of holding that
herbs, shrubs, aud trees flourished and blossomed, and matured seeds
and fruits in darkness, even ages before the sun lhad ever once shone
upon the face of the earth; for the sun did not appear until the fourth
period, . . . The fine “theories” and beautiful * visions” of mighty
periods, that have been invented to relieve us of a few seeming difficul-
ties connected with the sacred history, will be found without exception,
when duly studied, to involve more numerous and vastly more serious
difficulties, so far as the Bible is concerned. . . . By forsaking the more
simple and natural interpretation of this chapter, nothing is gained,
much is lost, and everything is hazarded.— Science and the Bible,”’
Herbert W. orris, pp. 81-86. Philadelphia: Ziegler & McCurdy, 1872.

Now let it be carefully noted that, according to the Scriptures,
those “ days” had only two divisions; viz, darkness and light, divided
only by evening and morning; i. e., the part that was ealled “ day ”’ was
all light, and that part which was called “night” was all darkness.
There is no escape from this, So that, according to the most recent of
all these estimates, eaclh ““ day’ must have consisted of about five mil-
lion years of unbroken darkness, followed by about five million years
of unbroken light!

Now, seeing that the trees and shrubs and grass were made on
the third day, and the fowls and other living creatures on the fifth day,
one naturally asks what became of these things after they were created?
for it is certain that no vegetable creation could possibl:- live — much
less animal life — through five million years of unbroken light, any
more than it could survive a similar period of unbroken darkness.
And yet if we accept the period theory, this is what we should have to
believe took place! —‘“ All About the Bible,” Sidney Collett, pp. 266,
267, 9k edition. New York: Fleming H. Revell Company.
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Sabbath, A. CAMPBELL, ON TIIE PATRIARCHAL REST DaAy.— The right-
eous always remembered the weeks, and regarded the conclusion of the
week as holy to the Lord. Hence, even after the apostasy, which issued
in the neglect of family worship, in consequence of the sons of God
intermarrying with the daughters of men, and which brought a flood
of water upon the world of the ungodly — we find Noah religiously
counting his weeks, even while incarcerated in the ark. In the Wilder-
ness of Sin, before the giving of the law, we also find the Jews observing
the Sabbath.—‘ The Christian System,” Alerander Campbell, p. 135.
Pittsburgh: Forrester and Campbell, 1839.

Sabbath, MARKED THE WEEK.—" In process of time it came to pass
that Cain brought of the fruit of the ground an offering unto the Lord.
And Abel, he also brought of the firstlings of his flock, and of the fat
thereof.”” It is remarkable that what is here rendered “in process of
time,” is, in the Hebrew, ‘“at the end of days; ” and the inquiry is not
without pertinency; at what “end of days’ were those evidently cus-
tomary offerings brought unto the Lord? On what occasion would these
firstborn of the human race be so likely to present these their reli-
gious services unto God, as on that day which God himself had blessed
and sanctified; the Sabbath, the end of the week? Such an allusion to
the Sabbath and the division of time into weeks is at least natural,
and as much as could be expected in a historic sketch, which, for brev-
ity, is wholly unparalleled among the writings of man.—* The Chris-
tian Sabbath,” Rev. John 8. Stone, pp. 20, 21. New York: Alerander V.
Blake, 1844.*

Sabbath, Nor NEwLy ORDAINED AT SINAL— The use of “ remember,”
in connection with the fourth commandment, *“ implies that the weekly
rest day was not a new institution.” It was observed before Sinai was
reached. ‘““The Sabbath was a recognized institution long before the

days of Moses. Traces of its strict observance in the ancestral home of ~

Abraham are disclosed in the Assyrian records unearthed in these later
days ” (H. Clay Trumbull) .— Henry 7. Scholl. D. 7)., in New York Chris-
tian Observer (Presbyterian), Dec. 24, 1913,

Sabbath, “ RiMEMBER.”— This was the most ancient institution,
God calls them to remember it; as if he had said, Dc not forget that
when I had finished my creation I instituted the Sabbath, and remember
why I did so, and for what purposes.—“A Commentary and Critical
Notes,” Adam Clarke. D. D.. on Fix. 20:8. New York: Phillips and Hunt,
1833.

Sabbath, FromM CrEATION TO Sinal— The consecration of the Sab-
bath was coeval with the creation. The first Scriptural notice of fit,
though it is not mentioned by name, is to be found in Gen. 2: 3, at the
close of the record of the six days’ creation. It has been maintained
by some tbat this is only an anticipatory reference to the fourth com-
mandment, because there is no record of the observance of the Sabbath
between the creation and the exodus. But this is just in accordance
with the plan of the Scripture narrative, in which regular and ordinary
events are unnoticed. There are not wanting indirect evidences of its
observance, as the intervals between Noah’s sending forth the birds
out of the ark, an act naturally associated with the weekly service
(Gen, 8:7-12), and in the week of a wedding celebration (Gen. 29:
27, 28); but when a special occasion arises, in connection with the
prohibition against gathering manna on the Sabbath, the institution
is mentioned as one already known (Ex. 16: 22-30) —*“ A Dictionary of
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the Bible,” edited by William Smith, LL. D., (1 vol. ed.) p. 5§90, art.
* Sabbath.” New York: Fleming H. Revell Company.

Sabbath, ALEXANDER CAMPBELL oN.— The seventh day was observed
from Abraham's time, nay, from creation. The Jews identified their
own history with the institution of the Sabbath day. They loved and
venerated it as a patriarch usage.—* The Evidences of Christianity, a
Debate Between Robert Owen and Alerxander Campbell’ p. 302. St.
Louwis: Christian Publishing Company, 1906.

Sabbath, Dip Not ORIGINATE 1N WILDERNESS.— As Ezekiel speaks of
statutes and judgments given to the Israelites in the wilderness, some
of which were certainly old statutes and judgments repeated and en-
forced, so when he says that the Sabbaths were given to the Israelites
in the wilderness, he cannot be fairly accounted to assert that the Sab-
baths had never been given till then. The fact indeed probably was,
that they had been neglected and half forgotten during the long bond-
age in Egypt (slavery being unfavorable to morals), and that the observ-
ance of them was reasserted and renewed at the time of the promulga-
tion of the law in the desert. In this sense, therefore, the prophet might
well declare that on that occasion God gave the Israelites his Sab-
baths.— Undesigned Coincidences in the 0ld and New Testaments.”
dohn J. Blunt, p. 27. New York: Robert Carter & Brothers.

Sabbath, FOurRTH COMMANDMENT PART oF MoRAL CopE.— Inasmuch
as, 1st, this precept belongs to the law of the ten commandments, of
which all the others are considered universally obligatory: 2nd, as the
reasons given are the same as tnose for its original institution; and 34,
as we find it frequently referred to in the prophets as one of the moral
laws of God, we conclude that it is of unchangeable obligation.—* Ele-
ments of Moral Science,” Francis Wayland. pp. 92, 93. Boston: Gould
and Lincoln, 1873.

Sabbath, FUNDAMENTAL MoRALITY oF.— We claim that the com-
mand to keep the Sabbath is a part of the moral law, because it is
placed in direct connection with other commands that are obviously
moral. It is true that moral and positive precepts are sometimes spoken
of in the same connection. This occurs in one or two condensed sum-
maries of the commands which God had laid upon the Hebrew people.
But the passage containing the decalogue is plainly not one of this
kind. It is universally admitted that it is a summary of the moral
law.—“ The Lord's Day,” A. E. Wajfle, p. 142. Philadelphia: The
Ameriean Sunday-School Union, 1885.

Sabbath, THE FourTH PRECEPT NoT MI1SPLACED.— Every other com-
mand in the decalogue is acknowledged to be of a moral nature. How
happens it that the fourth should be an exception? It is not an excep-
tion. So far from being ‘strictly ceremonial,” it is eminently moral.
—*“ The Obligation of the Sabbath,” Rev. J. Newton Brown, p. 14.
Philadelphia: A. Hart, 1853.

Sabbath, CanNoT BE CEREMONIAL.— Of the law thus impressively
given, the fourth commandment forms a part. Amid the same cloud of
glory, the same thunders and lightnings, uttered by the same dread
voice of the Inflnite One, and graven by his finger, came forth these
words as well: “ Remember the Sabbath day to keep it holy.” It is im-
possible, in view of these facts, to class the Sabbath with the ceremonial
institutions of Israel. By the sacred seal of the divine lip and finger,
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it has been raised far above those perishing rites.—* The Abiding Sab-
bath,” George Elliolt, p. 118, quoted by George Frazicr Milley in “ Ad-
ventism Answered,” p. 159. Brooklyn: Guide Printing and Publishing
Company, 1905.

Sabbath, Not 18 CerrMoN1AL Law.— Turning to the twentieth chap-
ter of Exodus and onward, we find that two distinct codes were written
out and given to the people of Israel at Mt. Sinai. The first was written
by God himself, on tables of stone; and the other was taken down from
his mouth, and recorded by Moses. One is called the moral law; and
the other, the ceremonial, or Tevitical law. The latter, it is agreed on
all hands, has “vanished away.” But the fourth commandment . . . is
one of the ten, which were written on stone by the finger of God. The
other nine are indisputably of universal and perpetual obligation. They
are as strongly binding upon us as they were upon tlie men wlio beheld
the fires and felt the quakings of Sinai. And how is it with the fourth,
which enjoins the sanctification of the Sabbath? *If it is not equally
obligatory npon all men, why was it engraved by the same divine haud,
and on the same enduring tables? "— Fssays on the Sablaih.” Hewman
Humphrey. pp. 25, 26. New York: Jonathan Leavitt, 1520,

Sabbath, No PART or CrREMONIAL SysTiM.— The weekly Sabbath is
a very early institution, It was appointed and observed the very first
week of time. It is no part of the law of ceremonies, which law was
occasioned by the entrance of sin; for the Sabbath was established be-
fore sin had entered, and would have been obligatory on Adam and his
offspring if sin had not been known among them.—“ Discourses on the

Sabbath,” Seth Williston, pp. 11, 12. Paris, Ky.: John Lyle, 1818. /

Sabbath, DIFFERENT FROM THE SABBATICAL FrasTs.— The Hebrew
word for feast in the verses quoted above [Ex. 23: 14-17; Deut. 16: 16]
is Chag, and is defined in Gesenius’ Hebrew-English T.exicon as “a
festival feast.” The seventh-day Sabbath is never designated by Chag.
Another Hebrew word soraetimes translated feast is Moed, which is
defined by Gesenius as follows: “A set time, appointed season; festival
day; coming together, assembly, congregation.” Edersheim makes the
following remark concerning these two words: “In Hebrew two terms
are employed — the one, Moed, or appointed meeting, applied to all fes-
tive seasons, including sabbaths and new moons; the other, Chag, from
a root which means ‘to dance,” or ‘to be joyous, applying exchisively
Po the three festivals of Easter [Passover], Pentecost, and Tabernacles,
in which all males were made to appear before the l.ord, in his sanc-
tuary.”—* The Temple,” p. 196. London: Hodder and Stoughton.

Those ceremonial days were not to be observed until Israel should
be settled in Canaan. The weekly Sabbath they were then bound to
observe. They were called solemn feasts, sef feasts; all of which were
typical, and to be done away when Christ should finish the work of re-
demption. Then, Jew. and Gentile, when this partition wall should be
broken down, must look to the moral law and the gospel of Jesus
Christ as their guide, and keep only the Sabbath given to man in
Eden. They were no longer to offer up sacrifices for sin, but accept of
the sacrifice Christ offered once for all.—* The Sabbath,” Harmon Kings-
bury, p. 205. New York: Robert Carter, 1840.

Sabbath, NEVER ASSOCIATED WITH NEw Mooxs ANp FrasTs.— The
Sabbath appears to be regularly distinguished from sabbaths; and as
sabbaths are regularly joined with new moons and other holidays of the
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Jews, which the Sabbatl never is, it is clear to me that the Sabbath is
not alluded to in any of tliese instances.— President Timnothy Dwight;
quoted by Harmon Iingsbury in “ The Sabbath,” p. 195. New York:
Robert Carter, 1840.

Sabbath, Nor Jrwisa.— In every oue of these respects [opportunity
for rest, commemoration of creation, oppertunity of increasing holiness
before the fall, means of grace after the tall— Eps.], the Sabbath is
equally important and necessary to every child of Adam. It was no
ImoTe necessary to a Jew to rest after the labor of six days was ended,
than to any other man. It was no more neeessary to a Jew to com-
memorate the perfections of God, displayed in the works of creation; it
was no more necessary to a Jew to obtain holiness, or to increase in it;
it is no more necessary to a Jew to seek or to obtain salvation. What-
ever makes eitlier of these things interesting to a Jew in any degree,
makes them in the same degree interesting to any other man. The
nature of the command, therefore, teaches as plainly as the nature of
a eommand can teach, that it is of universal application to mankind.
it has, then, this great criterion of a moral precept, viz., universality of
application.— Tkeology Faplained and Defended.” a Series of Sermons
by Timothy Dwight, (4 vols.) Vol. 11, Sermon 105, p. 285, 6th edition.
New York: G. & C. & H. Carvill, 1839.

Sabbath, CHRIST'S ArrrrupE Towarb.— Much has been made of the
attitude of Christ in speech and deed toward the Sabbath. Some have
imagined that by words he uttered and by deeds he did he relaxed
the binding nature of the old command. This view, however, is to
absolutely misunderstand and misinterpret the doing and the teaching
of Jesus.—" The Ten Commandments,” G. Campbell Morgan, p. 50.
New York: Fleming H. Revell Company, 1901,

Sabbath, Nor ABrogatip BY Cirrsi— The Great Teacher never
intimated that the Sabbath was a ceremonial ordinance to cease with
the Mosaic ritual. Tt was instituted when our first parents were in
Paradise; and the precept enjoining its remembrance, being a portion
of the decalogue, is of perpetual obligation. Hence, instead of regarding
it as a merely Jewish institution, Christ declares that it “was made for
man,”’ or, in other words, that it was designed for the benefit of the
whole human family. Instead of anticipating its extinction along
with thie ceremonial law, he speaks of its existence after the downfall
of Jerusalem. [See Matt. 24: 20.] When he announces the calamities
connected with the ruin of the holy city, he instructs his followers to
pray that the urgency of the catastrophe may not deprive them of the
comfort of the ordinances of the sacred rest. ‘“Pray ye,” said he, “that
your flight be not in the winter, neither on the Sabbath day.”—* The
‘Ancieni Church,” William D. Killen, pp. 188, 189. Ncw York: Anson
D. F. Randolph & Co., 1883.

Sabbath, CHR1sT As Lorp or.— It seems as if some cannot think of
power in connection with the Sabbath unless as exercised in abrogation.
It it be placed in Christ’s charge, they take it for granted that more
or less extinction must be the consequence. They speak as if Christ’s
scepter were an ax, and the only question were how much it would
hew down and devastate. We maintain, on the contrary, that Christ
would not be the Lord of the Sabbath to be its destroyer.—“ Cyclopedia
of Biblical, Theological, and Ecclesiastical Literature,” McClintock and
Strong, art. “ Sabbath, Christian,” p. 196.*

Sabbath, For CurisTiaNs.— The Sabbath was appointed at the crea-
tion of the world, and sanctified, or set apart for holy purposes, ** for
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man,” for all men, and therefore for Christians; since there was never
any repeal of the original institution. To this we add, that if the moral
law be the law of Christians, then is the Sabbath as explicitly enjoined
upon them as npon the Jews—* 4 Biblical and Theological Dictionary,”
Richard Watson. art. - Sabbath.” pp. 829, 830. New York: B. Waugh
and T. Mason, 1833.

Sabbath, JEwISH PERVERSION oF.— The puerility of extreme Rab-
binical legalism is seen in such restrictions as these: “None should
eat an egg that is laid on the Sabbath, as the hen violated the fourth
commandment in doing work on the Sabbath.” When Christ with his
disciples passed through the cornfields, the third rule was violated in
bilucking corn, as it was equivalent to threshing, Walking on the grass
was also prohibited for a like reason. Even having nails in one’s
shoes while walking was considered equivalent to carrying a burden.
One conld mark down one letter of the alphabet, without violating the
conception of the law, but it wag wrong to mark down two letters. The
Jews were not allowed to carry a mouthful of food two steps on the
Sabbath day, as it would be bearing a burden,—* Scientific Basis of Sab-

bath and Sunday,” Robert John Floody, p. 118. Boston: Cupples and
Nheenhof, 1901,

They [the Pharisees] watched Christ, that they might discover some
act for which they might condemn him as a transgressor. No crime
did they oftener allege against him than that of violating the law of
the Sabbath. When accused of this, he in no instance intimated that
the law of the Sabbath is not of perpetual obligation. He performed no
works on the Sabbath, but necessary works of mercy. These the law
always admitted. Hence, in every instance in which the Pharisees ac-
cused him of this crime, he effectually silenced them by appealing to
the law itself; by reminding them of their own practical interpretation
of the law; or by referring them to the conduct of some one who per-
formed necessary works of mercy on the Sabbath, but whom they never
thought of accusing as a transgressor.— Zephaniah Swift Moore, D, D.,
in a Sermon before the Legislature of Massachusetts, 1818, p. 3.

Sabbath, OBSERVANCE OF, 1N EARLY CENTURIES.— Down even to tlie
fifth century the observance of the Jewish Sabbath was continued in
the Christian church, but with a rigor and solemnity gradually dimin-
ishing until it was wholly discontinued.—* Ancient Christianity Erem-
nlified,”” Lyman Coleman, chap. 26, sec. 2, p. 527. Philadelphia: Lippin-
cott, Grambo & Co., 1852.

It is certain (and little do you know of the ancient condition of the
church if you know it no't) that the ancient Sabbath did remain and

Christians of the Rast Church, above three hundred years after our
Saviour’s death.—* A4 Learned Treatise of the Nebbalr,” Edward Brere.
wood, p. 77, London, 1630 cited in “A Critical History of the Sabbath
and the Sunday,” A. H. Lewis, D. D., pp. 130, 131. Alfred Centre (N.Y.):
The American Sabbath Tract Society, 1886. /

The seventh-day Sabbath was . . . solemnized by Christ, the apos-
tles, and primitive Christians, till the Laodicean Council did in a manner
quite abolish the observation of it. . .. The Council of Laodicea [about
A. D. 364] . . . first settled the observation of the Tord’s day, and pro-
hibited . . . the keeping of the Jewish Sabbath under an anathema.—
“ Dissertation on the Lord’s Day,” William Prynne (1633), pp. 33, 34,

44; cited in ‘‘ History of the Sabbath,” .1. N, Andrews, p. 362, 3d edition,
Battle Creek, 1887 .
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ath, 1N RomE, SEVENTH CuntURrYy.— It has come to my ears
thatsc:?giin ‘men of perverse spirit have SOwn among you _s(;)me thlnf{ﬁ
that are wrong and opposed to the holy faith, so as to forbid any v},]%rq
being done on the Sabbath day. What else can I call_ythese bl{t prgatcl 7.‘
of Antichrist? —* Hpistles of St. Gregory the Great, 9ook 13‘, e.p:,s;, 8‘27)9.
~ Nicene and Post-Nicene Fathers,” Vol XIII, p. 92. New York: Charles
Keribner’'s Sons. 1905, .

* 10 N N CENTURY.—

Sabbath, HELDp BY CeLtic CUHURCH, SLOI‘L,A;\:D, ELEVENTHO ‘ :

ThéyWoi-kell on Sunday, but kept Saturday in a S{ab}l:atica.l manner.
—“ History of Scotland,” Andrew Lang. Vol. I, p. 96.

e hich we find traces in
They seem to have followed a custom o}f W
the earliv' monastic church of Ireland, by which they_ held Satm:flay t.o)
be the Sabbath, on which they rested from all their labors.— C'eénc
Scotland,” William F. Skene, book 2, chap. § (Vol. II. p. 849). Edin-
burgh. David Douglas, 1877.
NorkE.— When the Catholic Queen Margaret, of England, married Malcolm

3 rself to turn the Celtic Church from Sabbath kgep—
?zfgsgitclgé]e%inl;ﬁt%b Sx]\]'glls,egshgolg by her confessor and biographer, Turgot.— EDS.

other custom of theirs to neglect tl}e reverence due tp
the IIJt()rngS d::;', by devoting themselves to every kind qf worldly tbuf‘lx;
ness upon it, just as they did upon otlier days. That this was ‘con raa_“
to the law, she [Queen Margaret] proved ’to thE{fl as well bX 1easc;n ;
by authority. “Il.et us venerate the Lord’s day,” said she, bec:liu1 (t% 0
the resurrection of our Lord, which_ happenpd npon t'hat day, and ethI;S‘
no longer do servile works upon it; bearing in {mnd that upoan z
day we were redeemed from the slavery of the devil. The blesse op
Gregory affirms the same. . . . The arguments of the queen were 11hnan-
swerable; and from this time forward those prudent men paid suc [;‘ev
spect to her earnestness that no one dared on these“day.s e1§her to 0;1121;"-
any burdei. himself or to compel another to (.iO s0.—" Life of Queen
garet,” Turgol. sec. 20. (British Museun: Library.)

al TweLrTH aNp TirTEENTII CENTURY VICTIMS OF INTOL:E-
Axofibg&?:ha’xlso believe that the reports about the Pa§ag1n111_n§ re.sg
partly upon misunderstanding; as, for example, tlzat CIIi(funi)CIISlon éo
said to have been practised among them., They rlght,fll y” _; (Imlgﬂ"]
those sects who believed the Bible.— Reuter’s “ Reportorium, ol. .
p. 38.*

ccount of their practising circumeision is undoub.tedly' a slan.-
derogélest?)ry forged by their enemies, and prqbably arose in th1t§ ;v?':
because they observed the seventh day.—* H'L.j:t_ory of ‘{hcg~ f?a?’ is ”;':
nomination,” W. H, Lrbkam, Vql. 11, p. 414A,'.c1ted in © History of
Sabbath,” Andrews and Conradi, p. 651, edition 19712.

4 IN ABYSSINIA.— Because God, after he had finished th'e
creagggb;ftlgﬁe world, rested thereon; whicl_l day, as God‘ would ha}xlve lt‘
called the holy of holies; so the not celebrating thergof Wlth great onotl
and devotion seems to be plainly contrary to God’s will and.precex()l.,
who will suffer heaven and earth to pass away sooner than his gv?"rt,
and that, especially, since Christ came not to destroy the law, dl'l 0
fulfil it. It is not, therefore, in imitation of the Jews, but in obewlenétg
to Christ and his holy apostles, that we observe that day, - 4 e ¢
observe the lLord’s Day after the manner of all' other Chris ians zl)n
memory of Christ’s resurrection.— Reason for keeping Sebbath, given by
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1”1(,’ _471]/5‘Sf1{f07'b legate at the court of Lisbon (1634) ;: in * Church His-
,07,*11 of Ethiopia,” Ceddes, pp. 8. 8§ ¢ cited in v ilistory of the Sabbath,”
Andrews and Conradi, p. 562, edition 1912, ’
NoTB.— The Abyssinians reccived th
" The ecel e Eastern f .
ltjgeéut?elgnélig&sréggn; Atlﬁx%ndrlat in the fourth Cent?ll;‘,;’]. OfT%%CtSl::%%atsllxmggSe(Hgt'
7t S the day of rest, though the Sunday festi
In the seventh century the rise of the § 1 Abyesia s ghserved
Knowledge of the oy, the tse £ qe.z _‘%‘raceu power cut Abxsslnm off from the
of their religion, the Ethiopiaus ssl,éA car o thousand Jemaes by the cnemios
L 1 reli , pt near a thousand ar g
l\)‘mtllgi }))\ ,\\lmm they were forgotten."— ("hap. 47, puar. :,’7.yeilnsé f\?lll(%rextfll};cgr'eﬁsﬁ
dg{y tlLie («i)rxl)t,uogtpizgtlr;g?eh:;ﬁ(‘e;eisﬂ) cent};r){, tl;hey were found making the se‘\zentltl
! 2 , T . wn of its being set fully asi i 2 course
apostasy. The Jesuit priests never rested untilgtheey ‘;)els"'s&;g:l ]?hé]liAﬁ;:slibrltiflf

kin A Do 16 i s
nnﬁ_('ms, 1604) to submit to the Dope, and to prohibit Sabbath ~obsery-

Sabbath, 1N PrE-REFORMATION Norwa
) ) Y.— The clergy from Nid
?hs'lo, Stayan‘ge:, Bergen, and Hamar, assembled with us in Bergezrilr(;st'
thls provincial council, are fully united in deciding in harmony with
e laws of the h01y4 church that Saturday keeping must under no cir-
cumstances be permitted hereafter further than the church canon com-
I;Jlax}ds. Therefore, we counsel all the friends of God throughout all
evoiivs(/)z}ysz;vtlilc;d\;'anﬁ to be obedient towards the holy church, to let this
¥ keeping alone; and the rest we forbid ur;der n
?;fl severe cpurch pun_lshlnent to Keep Saturday holy.— From minlq)ﬁeilz
i %()Cathothc} Provincial Council, Bergen, A, D. 1435, in * Dipl. Norveg.,”
7, 397y cited in - Histor e S " - ' wdi
o 19](2.:/1 History of the Sabbath,” Andrews and Conradi, p. 673,

Sabbath, IN REForaaTION TIMES IN SWEDEN AND FINLAND.—

gg;:lfslgifntlglelsde Jneg\;ltzh docérings thiroughout the entire Swedisfl kggdgilnd

, €rn Sweden, Dalarne, iko,
dovyn to Westergotland and Smaaland. eE\Yggs?{lﬁ]nglaé%stig?lsNIerlkOJ
obliged to Issue a spepial letter of warning against the error so geng‘ﬁ
Eti.'IIJOI’l’g ghe ‘lalty of F1n1and.—~“ The Swedish Church after the Reforma-
ton,” Norlin, Vol. I, p. 857 ; cited in * History of the Subbath,” Andrews
and Conradi, p. 679, edition 1912, ’ rarews

In the archbishopric of Upsala the i
: Peasants also decided to
Saturday instead of Sunda}y. In a few places they pressed the m;(tiill)‘
ls)(ég;ler%ier?gtl}; t}ﬂa‘:ldthEIIl;lprleSts even agreed to grant their request by
2 0 hold public services on Saturday. Durin the i
Is{m% Gust‘?.f 'Adolph we find this marvelous belief in %nany Ir):lrgtns gg
weden.—" History of the Swedish Church,” Norlin, Vol. IT D. 256;

cited by L. H. Christi i i g
G908, Y H. Christian, in Review and Herald (Washington), May 5,

binding force unless it wag applied to th i
1 at particular day which
V'I;(iats}tlarsnueéléa;i’elileixll)z}tes. thTh(i great liberty that seemed go belccortltlllgc?ég
\ I1g, the close application of the O1d T i
in those days was customary at the church ' est_ament W‘hmh
and espectenty (s customa ) urci services and Bible readings,
! practice of following even in civi

igwsggg}}a&:fcg&(inzs ézgent btyh l\gozes, all these things led ltlhgals)(eeip?é

) : mandmen at demands the keeping of
Oenne t}illn'g is certain: this belief in Saturday as thé) Sibbathsa(ﬂldrdggf
generally stand alone:; it was a part of the revival work of those days
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and was taught in connection with a message of warning against com-
mon sins and vices.—* History of the Swedish Church,” Bishop L. A.
Anjou, p. 363, foolnote; cited by L. H. Christian in Revicw and Herald
(Washington), May 5, 1904.

Sabbath, 1§ Burore 15 REFoRMATION Tryes.— The followers of Hans
Spittelmaier [in Moravia, about 15297 received the name of * Schwertler”
(sword-bearers) and Sabbatarians. ILeonhard Lichtenstein [one of the
princes of Lichtenstein], held to the latter party.—* Qeschichtc der
Bdhmischen Briider,” Vol. I, p. 212, cited in “ History of the Sabbath,”
Andreies and Conradi, p. 641, edition 1912.

Nores.— This © History of the Sabbath ” adds: “ Ilven most promiuent men,
as the princes of Lichtenstein, held to the ohservance of the true Sabbath. When
persecution finally scatteved them, the seeds of truth must have been sown by
them in the different portions of the Continent which they visited. . . . We have
found them [8ahbath keepers) in Bohemia. They were also known in Silesin and
Poland. Likewise they were in HHollaiid and northern Germany. . . . THéfe were
at~"thHls time Sabbath keepers in PZ\?E'O, . .. *‘among whom were M. de la Roque,
who wrote in defense of the Sabbath against Bossuet, Catholie bishop of Meaux.’
That Sabbatarians again appeared in England by the time of the ficformation,
during the reign of Queen Elizabeth (a. b, 1533-1603), Dr. Chambers testifies in
his kneyclopedia [art. ' Sabbutl "1."— Pages 6P, 630,

In 1618 John Traske and his wife, of London, were condemncd for the Sab-
bath of the Lord, tlie man being whipped, and both imprisoned. 1le recanted
under the pressure, after a year, but Mrs. Traske, a gifted school-teacher, was
given grace to hold out for sixteen years, dying in prison for the word of the
Lord.
By 16061 Sahbath keepers in T.ondon had further increased. In that year
John James was minister to a considerable congregation, meeting in Iiast Londou,
off the Whitechape! [oad. As part of proceedings agealnst dissenting sects after
the restoration of the monarchy, he was arrested and condemned to death on
“Tyburn Tree.” Ilis wife knelt at the feet of King Charles TI and pleaded for
her husband's life; but the king scornfully rejected the plea, and said that the
man should hang. IBogue says:

“Ior once the king remembered his promise, and Mr. James was sent to
join the noble army of marvtyrs.”—“ History of Dissenters> Vol. I, p. 155.

In 1683 Francis Bamfield — formerly an influential minister of the Church
of KEngland, but later pastor of a Sahbath-keeping congregation mceting in the
Pinner's Hall, London — died of hardships in Newgate prison, for the Sabbath
of the Lord. An old writer says that his body was fellowed to burial by “a very
great company of factious and schismatical people,” in other words, dissenters
from the state church. .

‘“ Sabbatarian Baptists,” these English witnesses to God's Sabbath were
first called in those times, and then Seventh-day Baptists. In 1864 Stephen
Muniford, of one of these Loondon congregations, was sent over to New England.
IIe settled in Rliode Island, where thc Baptist pioneer of religious liberty. RRoger
Wililiams, had founded his colony. In 1671 the first Sabbatarian church in
America was formed in Rhiode Island. IEvidently this movement created a stir:
for the report went over to England that the Rhode Island colouy_did not keep
the Sabbath — meaning Sunday. Roger Williams wrote to his friends in Eng-
land denying the veport, but calling attention to the fact that there was no
Scripture for ‘“ abolishing the seventh day,” and adding:

“You know yourselves do not keep the Sabbath, that is the seventh day.”—
«“ Letters of Roger Williams,” Vol. VI, p. 8)6. Narragansett Clubd Publicalions.

— KEDbs,

Sabbath, ox A HOUND WORLD.—
And now to tracc.you round this rolling world,
An eastern and a western route you've twirled,
And made out nothing by the spacious travel,
But what I call a wretched, foolish cavil.
And now to make you clearly understand
That Sabbath day may be in every land,
At least those parts where mortal men reside
(And nowhere else can precepts be applied),
There was a place where first the orb of light
Appeared to rise, and westward took its flight;
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That moment, in that place the day began,

And as he in his circuit westward ran,

Or rather, as the earth did eastward spin,

To parts more westward daylight did begin.
And thus at different times, from place to place
The day began — this clearly was the case. '
And I should think a man must be a dunce

To think that day began all round at once,

So that in foreign lands it doth appear,

There was a first day there as well as here,

And if there was a first, the earth around,

As sure as fate the seventll can be found.

And thus you see it matters not a whit,

Op which meridian of earth we get,

Since each distinctly had its dawn of light,

And ever since, successive day and night;

Thus while our antipodeés in darkness sleep,

We here the true, primeval Sabbath keep.

~— William Stillman, 1810, quoted in Review and Herald, Feb. 3, 1857,

\

Sabbath.— See Advent, Second, 22-25: Calendar.

Sabbath, Change of, NEANDER ON SUNDAY FESTIVAL — iti
Fo Juda;sm introduced the particular festival of bSlundz;.y %Ir)goziitrl'loil}
indeed, into t_he place of the Sabbath. . . . The festival of Sunday liké
all other ffastlva}s, was always only a human ordinance, and it wa,s far
f;gm the intentions of the apostles to establish a divine command in
this Hrespect, far from them, and from the early apostolic church, to
transfer the laws of the Sabbath to Sunday. Perhaps, at the end of,the
second century a false application of this kind had be’gun to take place:
for nen arpfpear py that time to have considered labofing on Sunday aé
a sin.—"The History of the Christian Religion and Church,” Nean(;gr.

n. 186, translated by Henry John Ros i phia: ]
Ciomppent e ated by | 7 ¢. B. D. Philadelphia: James M.

Sabbath, Change of, GLADSTONE ON TUE SABBATH “DEPO r—
sevp{lth day of the week has been deposed from its title tosglt);.ligat’g?}"3
re‘llglous observ;_ance, #2and its prerogative has been carried over to the
first, under no dlre_ct precept of Scripture, but yet with a Biblical record
of fapts, all supplied by St. John, which go very far indeed towards
slqu\'lqg that among the apostles themselves, and therefore from apos-
tolm» times, the practice of divine worship on the Lord’s day has been
(30nt111.1:.011S1y and firmly established. The Christian community took
jJI)Op itse]lf t_o ‘a]ter the form of the Jewish ordinance, but this was with
a view to glving larger effect to its spiritual purpo’se—“Later Qlean-
ngs.” William E. Gladstone, p. 342. London. ’

Sabbath, Change of, ArexaNper CampprlL oN—1 @ i
that the Lord's day came in the room of the Jewish Sab%a?l?t obr(_:‘ltllqi:te
the Sabbath was changed from the seventh to the first day, for t’his plain
reason, that wl{ere there is no testimony, there can be n,o faith., Now
there is no testimony i all the oracles of heaven that the Sabba:th was
cpa’nged, or that the Lord’s day came in the room of it. . .. There is no
dlvme_ testimony that the Sabbath was changed, or that the Lord’g day
came in the room of it; therefore there can be no divine faith that the
Sabbath was changed or that the Lord’s day came in the room of it—

Alerander Cay 18N de. ; ) . 3
782],*11 er Campbell (Candidus). in W ushington (Pa.) Reporter, Oct. 8,
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Sabbath, Change of, Kix¢ Cirarres IT oN AUTHORITY roR— It
will not be found in Scripture where Saturday is discharged to be kept.
or turned into the Sunday; wherefore it must be the church’s authority
that changed the one and instituted the other; therefore my opinion is,
that those who will not keep this feast [Easter] may as well return to
the observation of Saturday, and refuse the weekly Sunday.— Charles
II; cited in “ Sabbath Laws and Sabbath Duties,” Robert Coz, F. §. A.
Scot., p. 833. Edinburgh: Maclachlan and Stewart. 1853.

Sabbath, Change of, How puHE SUNDAY INSTITUTION CREPT IN.—
The Christian chuirch made no formal, but a gradual and almost uncon-
scious transference of the one day to the other—* T'he Voice from.
Rinai,” Archdeacon F. W. Farrar, p. 152.*

Bear in mind that the substitution [of the first for the seventh day])
was not a coerced happening; it could not be g sudden, but only a very
slow development, probably never anticipated, never even designed or
put into shape by those chiefly interested, but creeping almost uncon-
sciously into being—*“4 Day for Rest and Worship,” William B. Dana.
p. 174. New York: Fleming H. Revell Company.

Sabbath, Change of, EUSEBIUS ON TRANSFER BY KECCLESIASTICAL
AuTHoRrITY.— All things whatsoever that it was duty to do on the Sab-
bath, these we have transferred to the Lord’s day.—*‘ Commentary on
the Psalms,” Fusebius; cited in “ A Commentary on the Apocalypse.’
Moses Stuart, Vol. 11, p. 40. Andover: Allen, Morrill, and Wardwell.
1845.

Sabbath, Change of, AcTioN or COUNCIL OF LAODICEA ON (ABOUT
A. D. 364).— Christians shall not Judaize and be idle on Saturday
[Sabbath, original], but shall work on that day; but the Lord’s day
they shall especiallr WoieP~4nd; 4s being Christians, shall, if possible,
do no work on that day. If, however, they are found Judaizing, they
shall be shut out from Christ.—" A History of the Church Councils.”
Rev. Charles Joseph Hefele, D. D. (R. C.), from 326 to 429 (Vol. II. p.
316). Edinburgh: T. & T. Clark. 1896.

Nores.— The translator has used the word * Saturday.” The original has.
of course, " Sabbath,” as the seventh day was always called in ecclesiastical law,
until modern tlmes.

Touchlng the authorlty of the Councll, or as some Frefer to call it, the Synod,
of Laodicea, It may be remarked that whlle its ecumenical character is challenged
in some quarters. Its acts have never been called In question, and the sixty-four
articles adopted by it are today practically a part of the canon law of the Roman
Catholic Church.— EbDs.

Sabbath, Change of, THE WEST LEADS THE WAY IN SETTING ASIDE
RECOGNITION OF SABBATH.— The people of Constantinople, and of sev-
eral other cities, assemble together on the Sabbath, as well as on the
next day; which custom is never observed at Rome, or at Alexandria.
— Ecclestastical History,” Sozomen, from A. D. 324-440, book 7, chap.
19, p. 844. London: Henry @. Bohn, 1855.

Almost all churches throughout the world celebrate the sacred mys-
teries on the Sabbath of every week, yet the Christians of Alexandria
and at Rome, on account of some ancient tradition, refuse to do this.—
‘ Ecclesiastical History,” Socrates (about A. D. 493). book 5, chap. 22,
p. 288, London:@ George Bell & Sons, 1874. '

>,
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Sabbath, Change of, Srrrap orF Suxy WORSHIP TN TIIE ' .
TURY.— Sun worship, however, became increasingly populalx"H:ZDR%?rTe
in the seconq ar@‘d third centuries a. p. The sun-god of Emesa in Syria
— Deus Sol invictus Elagabalus — was exalted above the older gods of
Rome by tpe E.mperor [Macrinus, a. n. 217, taking the name Elaggbalus].
yvho, as his priest, was identified with the object of his worshiph* and
in spite of thgz disgust inspired by the excesses of the boy~pries,t an
impulse was given to the spread of a kind of “ solar pantheism,” which
embraced by a process of syncretism the various Oriental religions and
was made. the chief worship of the state by Aurelian.—“ Companion to
Roimman History,” H. Stuart Jones, p. 302,

It was openly asserted that the worship of the sun, und i

. 3 I ‘ , er his name
of E‘Tagab_alus, was to supersede all other worship.—‘ The History of
Christianity.” Henry Hart Milman, D. D.. book 2. chap. 8, par. 22 (tVo?
II. p. 175). London: John Murray, 1867. . )

Sabbath, Change of, CHUrcH Aporrs Pacax FrsTivars, —It is
not. necessary to go into a subject which the diligence of Protestant
WI'lf.:eI‘S has made familiar to most of us. The use of temples, and these
dedicated to particular saints; . . . holy water; asylums; holsr days and
5easons, use of calendars, processions, . . . are all of pagan origin, and
ignctg‘ledt py th?]irl ad;){ption into the church.—* Devclopinent of é’hrié-
ian Doctrine,”” John Henry Cardinal Ne v :
e o e, Yy Newman, p. 3?3. London: Long-

Sabbath, Change of, THr AccusaTioN of A Fourta CrNTURY NoN-
CHR}STIAN.— You celebrate the solemn festivals of the Gentiles, their
cal*epds anq their solstices; and as to their manners, those yofl have
retained without any alteration. Nothing distinguishes you from the
pagans except that you hold your assemblies apart from them.— Faustus
to St. Augustine (4th century),; cited in ‘‘ History of the Intellectual
Development of Furope, John William Draper, M. D., LL. D., Vol. I
p. 310, Neow York: Harper « Rrothers, 1876. ’ o

Sabbath, Change of, INFLUENCE orF SURROUNDING PAGANIS M.— The
ea}rly_ Christians had at first adopted the Jewish seven-day week
w1.th its numbered week days, but by the close of the third century a. DY
this begaﬂ'%}&'ﬁ@ way to the planetary week; and in the fourth and
fifth centuries the pagan designations became generally accepted in the
vgestern half of Christetidom. The use of the planetary names by Chris-
tians attests the growing influence of astrologlcal speculations intro-
duced by converts from paganism. . . . During these same centuries the
spread of Oriental solar worship, especially that of Mithra, in the Roman
world, pad already led to the substitution by pagans of dies Solis for dies
Saturm., as the first day of the planetary week, . . . Thus gradually a
pagan institution was ingrafted on Christianity.—* RESY Days” Prof
Hiitton Websicr, Ph. D., pp. 220, 221. New Yerk: Macmillan « (‘;).. ’/,f)’/(;:

Sabbath, Change of, Mi~Ncring or PacaN anND CurISTIAN IDEAS IN
PROMOTIO){ or Sunpay.— Sunday (dies solis, . . . “day of the sun,” be-
cause dedicated to the sun), the first day of the week, was adoptéd by
the e:'irly Christians as a day of worship. The “sun” of Latin adoration
Fhey interpreted as the * Sun of Righteousneé}s.”‘ . . . No regulations for
its observance arc laid down in the New Testament, nor, indeed ig its
;)rbserx;agce Tr;v;zn};njoinfld.— Schaff-Herzog Encyeclopedia of Re,liqiou;

nowledge, Vol. IV, art. “ Sunday,” p. 2259, 3d edition, 18! rew York:
ARGl SRS Y, p. 2259, 3d edition, 1891. New York:
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If we may believe the biographies in the Augustan history, a more
ambitious scheme of a universal religion had dawned upon the mind of
tlie emperor [Elagabalus (201-222), son of the senator Varius Marcellus].
The Jewish, the Samaritan, even the Christian, were to be fused and
recast into one great system, of which the sun was to be the central
object of adoration.—"* The History of Christianity.” Henry Hart Mil-
man. D. D.. book 2, chap. 8, par. 20 (Vol. I, p. 175 ). J.ondon: John
Murray., 1867,

The devotion of Constantine was more peculiarly directed to the
genius of the sun, the Apollo of Greek and Roman mythology; and he
was pleased to be represented with the symbols of the god of light and
poetry. . . . The altars of Apollo were crowned with the votive offerings
of Constantine; and the credulous mnltitude were taught to believe that
the emperor was permifted to behold with mortal eyes the visible
majesty of their tutelar deity. . .. The.sun was universally celebrated
as_the invincible guide and protector of Constantine.—" The History of
the Decline and Fall of the Roman Empire,” Edward Gibbon, chap. 20,
par. 8 (Vol. I, p. 851). New York: Harper & Brothers.

Sabbath, Change of, THE ANCIENT Suyx FESTIVAL SUBSTITUTED.—
The first day of the week, named after the sun, and therefore an evi-
dent relic of sun worship. In French it is Dimanche, in Italian Do-
minica, both from Dominus, * the Lord.” Christians, with the exception
of the Seventh-day Adventists, have substituted it as a day of rest and
prayer in lieu of the Jewish Sabbath.—¢ Curiositics of Popular Cus-
toms,” Wm. § Walsh,. art. * Sunday,’ p. 901. Philadelphia: J. B. Lip-
pincott Company, 1898,

Sabbath, Change of, D=g. Hiscox’s SoLEMN QUESTION AND DECLA-
#raTioN.— There was and is a commandment to keep holy the Sabbath
day, but that Sabbath day was not Sunday. It will be said, however,
and with some show of triumph, that the Sabbath was transferred from
the seventh to the first day of the week, with all its duties, privileges,
and sanctions. Earnestly desiring information on this subject, which I
have studied for many years, I ask, Where can the record of such a
transaction be found? Not in the New Testament, absolutely not.
There is no Scriptural evidence of the change of the Sabbath institution
trom the seventh to the first day of the week.

1 wish to say that this Sabbath question, in this aspect of it, is the
gravest and most perplexing question connected with Cbristian insti-
tutions which at present claims attention from Christian people; and
the only reason that it is not a more disturbing element in Christian
thought aud in religious discussions, is because the Christian world has
settled down content on the conviction that somehow a transference
has taken place at the beginning of Christian history. . . .

To me it seems unaccountable that Jesus, during three years’ inter-
course with his disciples, often conversing with them upon the Sabbath
question, discussing it in some of its various aspects, freeing it from its
false glosses, never alluded to any transference of the day; also, that
during forty days of his resurrection life, no such thing was intimated.
Nor, so far as we know, did the Spirit, which was given to bring to
their remembrance all things whatsoever that he had said unto them,
deal with this question., Nor yet did the inspired apostles, in preaching
the gospel, founding churches, counseling and instructing those founded,
discuss or approach this subject.

Of course, I quite well know that Sunday did come into use in early
Christian history as a religious day, as we learn from the Christian
Tathers and other sources. But what a pity that it comes branded with
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the mark of paganism, and christened with the name of th

tl s ! C e sun god,
wheh adopted and sanctioned by the papal apostasy, and bequeathed as
a};;creBd lgzgaicyMto Protestantism! — Dr. BEdward T. Hiscox, author of
' e Baptis anual,” in a paper rcad before a New York ini *
Conference, held Nowv. 18, 1893. f ork Ministers

. NorB.— The New York Ezaminer (Baptist f N
interest in discussing this paper, but d(oes pno'c )pr(;nt i(;‘v._léibS?SQS, tells of

) Sabbath, Chan.ge of, PROPHLCY OF ATTEMPT (DaN. 7: 25) —* And
think to change times and laws.” Verse 25. The word rendered

think ("3%) means more properly o hope; and the idea here is that he
hopes and.trusts to be able to change times and laws. Vulgate, Putabit
quod possit mutare temporae, etc. The state of mind here referred to
woulgl be that of one who would desire to produce changes in regard to
the times anq laws referred to, and who would hope that he would be
able FO effect it. If there was a strong wish to do this, and if there was
a beI.IEf t_hat in any way he could bring it about, it would meet what is
1mp11ed_ in the use pf the word here. There would be the exercise of
some_kmd of authority in regard to existing times for festivals, or other
occasions, and to existing laws, and there would be a purpase so to
change them as to accomplish his own ends,
The word “times” ("7} would seem to refer properl

st.ated or designated time — as times appointed for fest%vall)s, gtct.o Cs}?snel—e
nius, “time, specially an appointed time, season.” Eccl. 3:1; Neh. 2: 6:
Esther 9: 27, 31. Lengerke renders the word Fest-Zeiten,—* festivai
times,”—and explains it as mieaning the holy times, festival days
Lev. 23: 2, 4, 37, 44. The allusion is, undoubtedly, to such periods set’
apgrt as festivals or fasts —seasons consecrated to the services of re-
ligion; and the kind of jurisdiction which the power here referred to
w.0u1d hope and desire to set up, would be to have control of these pe-
riods, apd so to change and alter them as to accomplish his own pur-
.poses,‘elther by abolishing those in existence, or by substituting others
in their place. At all times these seasons have had a direct connection
w_lth the state and progress of religion, and he who has power over them
either to abolish existing festivals, or to substitute others in theh:
places, or to appoint new festivals, has an important control over the
whole subject of religion, and over a nation,.

-

The word rendered laws here (7 ), while it might refer to any
law, vYould more properly designate laws pertaining to religion. See
Dan. b 6, 9, 13 [5, 8, 12]1; Kzra 7: 12, 21. So Lengerke explains it as
referring to the laws of religion, or to religion. The kind of jurisdiction
therefore, referred to in this place, would be that which would pertair;
to the.laws and institutions of religion; it would be a purpose to obtain
th(.a control of these; it would be a claim of right to abolish such as
ex_'lsted, and. to institute new ones; it would be a determination to exert
this power in such a way as to promote its own ends—* Notes on the
I:;)Iok o{g;{)}ani@l.” Alvert Barnes, pp. 313, 314. New York: Leawvitt «
Allen, 1859.

) Sabbath, Change of, MELANCHTHON ON THE PROPHECY OF Dan. 7:
25— He chaiigeth the tym ‘that any of the sixe worke
dayes commanded of God will make them unholy and idle dayes when
he lyste, or of their owne holy dayes abolished make worke dayes agen
or when they changed ye Saterday into Sondaye. . . . They havé
changed God’s lawes and turned them. into thelr owne tradicions io be
E@%‘E‘Bﬁfvei}‘odis_ precepts.—* Eaposicion of Daniel the Prophete,” Gath-
ered oul’ of Philipp Melanchthon, Johan Ecolampadius, etc., by George
Joye, 1545, p. 119. (British Museum Library.) '

the/
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é Sabbath, Change of, Roymax CatHOLIC CATECHTSMS ON.—-

B Ques.— Which is the Sabbath day?

Ans.— Saturday is the Sabbath day.

Ques.— Why do we observe Sunday Instead of Saturday?

Ans— We observe Sunday instead of Saturday because the Catholic
Church, in the Council of Laodicea (a. p. 336), transferred the solem-
nity from Saturday to Sunday.—* The Convert’s Catechism of Catholic
Doctrine,” Rev. Peter Geiermann. C. 88. R., p. 50, 2d edition, 1910.
(This work received the * apostolic blessing” of Pope Pius X, Jan. 25,
1910.)

NoTeE.— The precise-year of the holding of the Council of Laodicea is a
matter of conslderable doubt. Some writers place it before the Council of Nicmea
¢325), while the Catholic Iincyclopedia suggests that it was probably suhseqtgent
to the Council of Constantlnople (381). Many old writers use A. p. 36+ — lips.

Ques.— Have you any other way of proving that the church has
power to institute festivals of precept?

Ans— Had she not such power, she could -not have done that in
which all modern religionists agree with her,— she could not have sub-
stituted the observance of Sunday the first day of the week, for the
observance of Saturday the seventh day, a change for which there is no
Scriptural authority.—“A Doctrinal Catechism,” Rev. Stephen Keenan,;
approved by the Most Reverend John Hughes, D. D., Archbishop of New
York, p. 174. New York: Edward Dunigan & Brother, 1851.

Ques.— By whom was it [the Sabbath] changed?

Ans— By the governors of the church, the apostles, who also kept
it; for St. John was in Spirit on the Lord's day (which was Sunday).
Apoc. 1: 10.

Ques.— How prove you that the church hath power to command
feasts and holy days?

Ans.— By the very act of changing the Sabbath into Sunday, which
Protestants allow of; and therefore they fondly contradict themselves,
by keeping Sunday strictly, and breaking most other feasts commanded
by the same church.

Ques.— How prove you that?

Ans.— Because by keeping Sunday, they acknowledge the churclr’s
power to ordain feasts, and to command them under sin; and by =sot
keeping the rest [of the feasts] by her commanded, they again deny,
in fact, the same power.—“An Abridgment of the Christian Doctrine”’
(R. C.), Rev. Henry Tuberville, D. D., p. §8. New York: Edward Duni-
gan and Brothers, approved 1833.

NoTE.— What Roman Catholic authorities mean, when they say the Catholic
Church changed the day of worship, iIs that the hlerarchy, ‘‘the rulers of the
church,” beginning with the npostles and continuing on by councils and popes,
established the Sunday festival. They freely admit that it is not by authority
of the Scriptures; for the Catholle doctrine gives to the hierarchy the power to
command and appolnt In place of Christ. In thls clalm is involved the whole
issue of the gospel and of Protestantism vs, Catholleism. The record presented
(see Apostasy; Sabbath ; Sunday) shows how the multiplication of rltes and cer-
emonies began immediately after apostolic days, the spirit of the papal apostasy
being already at work even in the time of the apostles, 2 Thess. 2:7. Thus
when it is said that the Papacy or the Roman Catholic Church changed the day
of worship, according to the prophecy, the change of necessity Includes the earliest
working of the spirit of lawlessness whlch was the beginning of the Papacy, and
which later, In decrees of councils and by actlon of popes — when the church of
the * falllng away »’ was fully developed into the Roman Papacy — fully set aside
the Sabbath of the Lord, and has ever malntalned the Sunday festlval as supreme,
and oy an instltutlon solely of eccleslasticai authorlty. The prophecy of Dan.
7 .25 describes thie rise of an ecclesiastleal power that would * think ' to do it.
The fact attested by history is that the change has come about.— Ebps.
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Sabbath, Change of, “ RoME'S CITALLENGE, — The Catholic Church
for over one thousand years before the existence of a Protestant,
by virtue of her divine mission, changed the day from Saturday to
Sunday. We say by virtue of her divine mission, because he who called
himself the “ Iord of the Sabbath,” endowed her with his own power to
teacl,, “ he that heareth you, heareth me; ” commanded all who believe

in him to hear her, under penalty of being placed with the *“ heathen

and publican; ” and promised to be with her to the end of the world.
She holds her charter as teacher from him —a charter as infallible as
perpetual. The Protestant world at its birth [in the Reformation of the
sixteenth century] found the Christian Sabbath too strongly intrenched
to run counter to its existence; it was therefore placed under the neces-
sity of acquiescing in tbe arrangement, thus implying the church’s right
to change the day, for over three hundred years. The Christian Sabbath
Is therefore to this day, the acknowledged offspring of the Catholic
Church as spouse of the Holy Ghost, without a word of remonstrance

from the Protestant world.— The Catholic Mirror (Baltimore), Sept. 23,
1893.

NoTe.— The Mirror was the official organ of Cardinal Glbbons, and the
article from which this is taken was one of a series of four, printed Sept. 2, 9,
16, and 23, 1893, under the general heading: * The Christlan Sabbath - the Gen-
uine Offspring of the Union of the Holy Spirit and the Catholic Church His
Spouse. The Claims of Protestantism to Any Part Therein Proved to be Ground.
less, Self-contradictory, and Suicidal.” These articles were subsequently printed
by the AMirror as a tract. The Mirror was discontinued in 1908, and five years
later was succeeded by the Catholic Review, which is now the organ of the
archdiocese of Baltimore.— Kbs.

Sabbath, Change of, Crarms or POWER To CHANGE Gop’s Cox-
MANDMENT.-— You will tell me that Saturday was the Jewish Sabbath,
but that the Christian Sabbath bas been changed to Sunday. Changed!
but by whom? Who has authority to change an express commandment
of Almighty God? When God has spoken and said, Thou shalt keep
holy the seventh day, who shall dare to say, Nay, thou mayest work
and do all manner of worldly business on the seventh day; but thou
shalt keep holy the first day in its stead? This is a most important
question, which I know not how you can answer,

You are a Protestant, and you profess to go by the Bible and the
Bible only; and yet in so important a matter as the observance of one
day in seven as a holy day, you go against the plain letter of the Bible,
and put anotlier day in the place of that day which the Bible has com-
manded. The command to keep holy the seventh day is one of the ten
commandments; you believe that the other nine are still binding; who
gave you autliority to tamper with the fonrth? If you are cousistent
with your own principles, if you really follow the Bible and the Bible
only, you ought to be able to produce some portion of the New Testa-
ment in which this fourth commandment is expressly altered.—* Ii-
brary of Christian Doctrine: Why Donw’t You Keep Holy the Sabbath
Day?” pp. 8, 4. London: Burns and Oates (R, C.).

Sabbath, Change of, Ustp as MARK oF Cuurcit Auriority.— If,
however, the church has had Power to change the Sabbath of the
Bible into Sunday and to command Sunday keeping, why should it not
have also this power concerning other days, many of which are based
on the Scriptures — such as Christmas, circumcision of the heart, three
kings, etc. If you omit the latter, and turn from the church to the
Scriptures alone, then you must keep the Sabbath with the Jews, which
has been kept from the beginning of the world.—* Enchiridion,” Dr.
Eck (Disputant against Luther), 1533, pp. 78, 79, cited in “ History of
the Sabbath,” Andrews and Conradi, p. 587, edition 1912.
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, hange of, TuE CIIANGE THE BANGE OF AUTHORITY or
TRADSI?}z)Il)\'a?I;OSE SCI{;.;IPTURE.— The/C‘quncil [qf Trent] agreed fully w1gh
Ambrosius Pelargus, that under no condtti : the Protest%ntz e
allowed to triumph by saying that phe cour}cﬂ had condemned_t ? loc-
trine of the ancient church. But this pr.actlce.caused untold trlhu atIOI%
without serving as a safeguard. For thls busmqss, to be sure, almgﬁ
divine prudence” was requisite — which was indeed gwarded tod e
council on the sixteenth of March, _1562, by_ the Spanish amba_ssail_or.
Really they could scarcely find their way in .the many l_apyrlnthl_aﬁ
passages of an older and a newer comprehension of tradltlon,‘wtilc_
were constantly crossing and recrossing each other. }Z}ut even in 1ts p
they were destined to succeed. Finally, at the last opening on the q1gh -
eenth of January, 1562, their last scruple was set aside; the 'A_Ig;ll_%lvs{ho
of Reggio made a speech in which he openly_declared that tradition.
stood above Stripture. The authority of the church could therefore not
be bound to the authority of the Scriptures, because the church h%d
changed Sabbath into Sunday, not by the comm?.nd .of Christ, but g'
its own authority. With this, to be sure, the la:st }llusmn‘ was destroyed,
and it was declared that tradition does not signify antiquity, but ;on:
tinual inspiration.—* Canon and Tradition,” Dr. H. J. Hgltzm(m, p. "Né_‘s’,
cited in > History of the Sabbath,” Andrews and Conradi, p. 589. edition
1912,

h, Change of, Suxpay OBSErRvVANcE HELD FOH’[‘I'I AS HomM-
AGE ?gblli‘)grt’AL AUTHgORlTY.‘— It was the Cathol.ic Church which, by tpe
authority of Jesus Christ, has transferred this rest to tbe Sunday in
remembrance of the resurrection of our Lord. Tpus t_he observance of
Sunday by the Protestants is an homage they pay, in spite of themselves,
to the authority of the [Catholic] church.—* Plain Talk About the Prot-
estantism of Today,” by Mgr. Segur, p. 213. Boston: Thomas B. Noonan
& Co.,, 1868. Imprimatur, Joannes Josephus.

Sabbath, Change of, CORRUPTION OF DOCTRINE AND PRACTICE IN
EArLY CENTURIES.— See Apostasy, the Great.

Sabbath, Change of, UNITING OF PAGAN AND CHRISTIAN.— See Sun-
day; Sunday lLaws.

Sabbath Reform.— Sece Advent, Second, 22-26.

Sacraments.— The name *sacrament” is given to seven sacred
Christian rites in the Roman Catholic and Eastern churches, and to
two, baptism and the Lord’s Supper, in the Protestant churches. The
Greek word mysterion, *“ mystery,” used in the Eastern Church to_ des-
ignate these rites, is taken from the New Testament, and contalns_a
reference to the hidden virtue behind the outward symbol. The La:tln
word sacramentum means something that is cons‘ecrated, more particu-
larly an oath, especially a military oath _of allegiance to the §ta_ndard;
and also the sum of money deposited in court })y the plaintiff and
defendant previous to the trial of a case, and kept' in some sacre.d place.
The term was applied to Christian rites in the time of Tertullian, but
cannot be traced further back by any distinct testimony. Jerome trans.-
lated the Greek word mysterion by sacramentum (Eph, 1:9; 3:“3. 9;
5:32; 1 Tim. 3: 16; Rev. 1: 20), and from the Vulgate the word sac-
rament ”’ passed into the Reims Version ip Eph. 5: 32, where mal:,rlage
is spoken of, and the translation is, “ This is a great sacr,?.ment. In
other cases the Reims Version retains the word “ mystery.





